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Synopses of 3mportant articles. 



Was there a Golden Calf at Dan ? A note on i Kings 12 129,30 and 
other passages. By Ven. F. W. Farrar, D.D., in The Expositor for 
October, 1893. Pp. 254-265. 
Tradition, for 2,500 years, as well as the statements of rabbis down to 
the present time, would answer the question affirmatively. " There are some 
grounds for the view that there were two calves at Bethel, and that there was 
no calf at Dan, but only the old idolatrous ephod and images of Micah" 
(Judges 17:4). These so-called calves were only cherubic images such as those 
sanctioned by Aaron, by Moses and by Solomon. On this point we must note 
that Jeroboam's calves neither did nor were intended to interfere with the 
worship of Jehovah. This is seen in the fact that the kings of the northern 
kingdom never persecuted, suppressed or repudiated the worship of Jehovah, 
and that on the other hand many of them had names which embodied therein 
an element (Jah) of the divine Name. No prophet before Amos and Hosea con- 
demned calf-worship. There is no word of reprobation of calf-worship by any 
southern prophet or king, except the speech put in the mouth of Abijah, son 
of Rehoboam, by the chronicler (2 Chron. 11:15; 13:8). If these calves 
were the cherubic emblems which were regarded as intolerably wicked by 
the chronicler of five centuries later, though not condemned by king and 
prophet, is it not extremely probable that there were two calves at Bethel and 
not one ? If such were their form it is not more probable that Jeroboam 
would have placed two of these symbols at Bethel than that he placed one ? 
Hosea 10:5 speaks of "the calves of Beth-Aven." "If there were two 
calves ... at Bethel, this fact and the constant reference to them as two 
in number — would naturally help to stereotype the notion that one of them 
was at Dan and one at Bethel when once it had arisen ; especially since there 
was also a highly irregular cult at Dan, and the growth of centuries tended to 
obliterate the distinctness of facts which were only preserved for long cen- 
turies by dim tradition" (p. 259). There is no reference in all the history of 
the northern and southern kingdoms to a calf at Dan except possibly in 
Amos 8:14. Further, it is a priori improbable that Jeroboam would think of 
erecting a golden calf at Dan, because (1) the place was on the remote border 
of his dominions, and entered but slightly into the stream of Israelitish his- 
tory; (2) there was an ancient sanctuary at Dan already (Judg. 18:14, 18), 
and this was officered by the same line of priests " to the days of the cap- 
tivity of the land" (Judg. 18 :3o). 

The only two passages which militate against these conclusions may be 
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explained as follows : (i) Amos 8:14 says nothing of a golden calf at Dan, 
only "as thy god, O Dan, liveth." It is unlikely that this refers to a golden 
calf at Dan, because in that case there could " be no reason for passing over 
the far more prominent calf or calves at Bethel" (p. 261), and because the 
sin of Samaria was probably some Baal-image or Asherah there. Amos 
exercised his prophetic gifts at Bethel, but never once mentions calf-worship. 
Hosea speaks of several headquarters of idolatrous worship, but never 
mentions Dan. In 8:5, 6; 10: 5; 13:2 he speaks of calf-worship, but only 
at Beth-aven and Samaria. In Zechariah 9-1 1, though occupied with the 
later kings, there is no allusion to calves either at Dan or Bethel. Finally, 
the passage in 1 Kings 1 2 : 28-30 evidently contains on the face of it a textual 
difficulty. In verse 30, in place of the one, by changing a single letter, we 
may read the ephod. This corresponds exactly to the conclusions arrived at 
above, viz., the calves were set up at Bethel, and the old ephod of Micah was 
regarded as the consecrated thing in Dan. 



Dr. Farrar has ingeniously constructed his line of argument, but the careful reader 
will notice several cracked links in the chain. The dangerous e silentio argument is 
required to do rather more than its legitimate service. The question is not yet satis- 
factorily answered. Price. 



Jesus' Self-Designation in the Synoptic Gospels. By Orello Cone, 
D.D., in The New World for September, 1893. Pages 492-518. 

The inquiries raised by Jesus' designation of himself in the synoptic 
gospels as "The Son of Man" are among the most difficult in New Testa- 
ment theology, and though many of the ablest scholars have proposed solu- 
tions of the problem, a consensus of opinion has not yet been reached. 

The Old Testament uses the term " son of man " as a synonym for " man " 
with emphasis upon the idea of dependence on God. The use of the term in 
Jewish apocalyptic literature begins with the familiar passage in the seventh 
chapter of Daniel. The " one like unto a son of man " symbolizes the human 
qualities of the victorious prophetic people in contrast with the bestial attri- 
butes which appear in the preceding type. The term " son of man," there- 
fore, here also implies only human attributes, and is not as yet distinctly 
Messianic. The hint, however, of a Messianic use of the term in this passage 
gives rise in the later apocalypse of Enoch to its use as a distinct designation 
of the Messiah. The picture of the Messiah given under this name is very 
different from the traditional Hebrew idea, and presents him as a mighty 
ruler and a judge, but not even yet as divine. 

Numerous New Testament examples show that the term " son " followed 
by the genitive of a noun designates one possessing the attributes of the 
latter. Cf. such expressions as "sons of light," "sons of the most high," 
etc. According to this usage " the son of man " — it must be taken into 
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account that both nouns have the article in Greek — implies that he who 
applies the term to himself is conscious of belonging to the species man, 
representing in himself the essential qualities of the race (so Holsten). 

The general attitude of Jesus toward the Old Testament favors the view 
that he derived his use of the term from the Old Testament (not including 
Daniel) rather than that he took it from the apocalyptic literature, or himself 
invented it. The synoptic passages, however, in which it occurs, fall into two 
distinct classes, those in which the term bears a sense naturally derivable from 
the Old Testament use, and those in which it was the apocalyptic sense. It 
cannot be that both classes represent Christ's own usage. This would be to 
put him into sharp contradiction with himself. As between the two, a sane 
and reverent interpretation of Jesus' teaching and spirit decides for the pass- 
ages of the first class as those which come from Jesus himself, and judges 
that those of the second class have been incorrectly attributed to him by the 
evangelists, who must indeed have had some basis for this in a Messianic 
claim on the part of Jesus, but who have shaped his actual sayings under the 
influence of Jewish apocalyptic ideas. 

This explanation relieves the whole problem of much of its difficulty, 
presenting to us a self-consistent and sober use of the term on the part of 
Jesus. By it, we conclude, he designates himself as man, yet without its 
being a designation of mere humanity. The presence of the article is signifi- 
cant, and taken in connection with his claim of lordship over the Sabbath, 
and of authority to forgive sins, shows that he thought of himself as having 
an exalted spiritual function and ministry, and an exceptional rank among 
the sons of men, as being the Man preeminently. 



In so far as this article is a criticism of the views of Meyer and others who have 
interpreted " the son of man " as applied by Jesus to himself in the apocalyptic sense, 
and have thus found in it an explicit Messianic claim on his part, and in so far as it 
opposes the view that the term is an expression of divine nature, it is eminently just 
and reasonable. It may also fairly claim that it offers in a sense a simple solution of 
the problem. But it must be doubted whether this solution is not somewhat too easy ; 
whether instead of resorting to the easy expedient of excluding from the problem one 
whole class of the passages in question, one ought not to make a more serious and 
painstaking attempt than the article gives evidence of to ascertain whether, when the 
passages are fairly interpreted, the two classes are so different that they could not both 
have proceeded, substantially as reported, from Jesus. The difference between them 
is, we are persuaded, somewhat exaggerated ; there is an apparent failure to allow 
sufficiently for a fuller expression of Messianic claim on the part of Jesus toward the 
end of his life ; and there is seeming neglect of the significance of the fact, which the 
author's own interpretation of the non-apocalyptic passages makes clear, that when- 
ever the Enoch parables were written, they exerted no influence outside, possibly, of a 
narrow circle of the learned (of even this, is there any evidence ?) in Jesus' own day, 
so that the attributing to him of these so-called apocalyptic sayings by no means 
attributes to him the ideas of the apocalyptic literature in general. E. D. B. 
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The Historical Difficulties in Kings, Jeremiah and Daniel. By 
Rev. George Douglas, in The Expository Times for September, 1893. 

The conclusions of the writer are as follows : 

(1) The first verse of the Book of Daniel, whose supposed inconsistency 
with Jeremiah and the historical scriptures has been to many evidence that 
the book is uninspired, and has caused some to doubt the prophet's historical 
existence, is, on the hypothesis of its Babylonian origin, in perfect harmony 
■with these other writings, and that, not after a strange interpretation, but 
when read in the meaning which any child would attach to the words. (2) 
On the same hypothesis the first verse of the second chapter of Daniel, whose 
supposed inconsistency with the first chapter has been another evidence 
against the book, likewise harmonizes with it simply and completely. (3) 
Those passages in Kings and Jeremiah making mention of captivities in the 
eighth and nineteenth years of Nebuchadnezzar, which were supposed to con- 
tradict other passages in the same books referring the same captivities to the 
seventh and eighteenth years, are, when read in a reasonable way, con- 
firmatory of them. (4) The statement in Kings and Jeremiah regarding the 
time of the relaxation of Jehoiakim's captivity, which appeared to differ from 
the rest of the sacred narrative and from the works of Berosus and Ptolemy, 
is, when viewed in the light of the tablets, in perfect harmony with them. 
The following table is presented as satisfying all scriptural statements : 

Battle of Megiddo and death of Josiah, ----- 609 B.C. 

Jehoahaz begins to reign, ------ 609 

Jehoahaz taken captive by Pharaoh-Necho, - 608 

Jehoiakim set on throne by Pharaoh-Necho, - - - 608 

Fall of Nineveh, - - - - - - - ? 606 

Battle of Carchemish, ...... 605 

Jerusalem besieged and Jehoiakim taken by Nebuchadnezzar, - - 605 

Captivity of Daniel and others, ..... 605 

Nebuchadnezzar succeeds to throne of Babylon : his first year according 

to Jewish reckoning, ...... 605 

His first year according to Babylonian reckoning, - - - 604 

Daniel interprets Nebuchadnezzar's dream, .... 603 

Death of Jehoiakim, ...... 598 

Jehoiachin begins to reign, ...... jgg 

Zedekiah set on throne by Nebuchadnezzar, - - - 597 

Destruction of Jerusalem and deportation of Zedekiah and others, - 587 

Further deportation, ...... 582 

Death of Nebuchadnezzar and relaxation of Jehoiachin's captivity, - 562 

It is only fair to say that this article contains a good deal of that harmonizing work 
which has brought commentators and the Bible itself into disrepute. W. R. H. 



